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Parasara observes next that the interpretation of the
^handogya passage ekamevadvitlyam95 cannot prove the
nreality of the universe. The entire universe forms the
iseparable attribute of the Lord even as the body belongs
3 the soul, the modifications (effects) pertain to the
ause and jati (the universal) guna-s (qualities) and
:arman  (action) depend upon a substance [dravya}.
Jl these give rise to specific mental cognitions and verbal
rferences. Thus the word advitiya (without a second)
i particular, does not on any interpretation, deny the
xistence of the world of cit and acit which forms
ie mode of the Lord. In other words, in both the subtle
suksma} and the gross [sthula] states, that is, before
nd after creation, the universe remains as the body
f the Lord. That being the case, the theories of maya
accounting for the unreality of the universe), upadhi
limiting adjunct causing apparent distinctions in Brahman)
nd   vikara   (that  Brahman   undergoes   essential
lodification) all get sublated. These three theories are
lose of Sankara,  Bhaskara and  Yadavaprakasa
sspectively (sl. 23).

In the next verse Parasara shows the proper way
f interpreting the texts which speak of non-difference
abheda} between Brahman and the world. These are
ie passages meant here: sarvarh khalvidam brahma,96
\itadatmyamidam sarvani97 and tattvamasi9^ These
assages speak of the non-difference between Brahman
nd the universe including the jiva because everything
3rms the body of the Lord, being controlled by Him,
'ervaded by Him (supported) and being subservient to
Em. The Lord's control over the universe is evident
y His creating, sustaining and destroying the universe.
Therefore, the Chandogya passage in question speaks
f the identity between Brahman and the universe, by